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“The values of contemporary education and religious pluralism
within the landscape of contemporary individualism and extremism” are
fundamental to the survival of our civilization, and their significance is sub-
ject to memory. Therefore, their rememorizing is central to our edification,
as they often become subject to distortion or forgetfulness.

Asa cognitive system, memory nurtures imagination and triggers emo-
tions. It is a generalized experience of cultures, a muse of poetry, a drama of
human condition, and a way of binding times in forms of identities, legends,
traditions, and as acts of imagination. The physiology of memory and the
significance of the interdependence between remembrance and imagination
emerge from events which are first retained, then recollected and associat-
ed with new feelings and ideas. Conversely, forgetfulness is not only a func-
tion of the time elapsed or a physiological defect. It is also a result of conflict
and repression, brain sanitation, amnesia, false memory, and neuroplasticity.

Spiritually, memory is a cerebral exercise and an elaborate ritual act
that includes bodily practices, withdrawal, meditation, drama, public spec-
tacles and so on. It is consonant with the epistemology of peripheral un-
derstanding, as well as with the parallel distributive processing from math-
ematics. For Christianity, memory is central to revelation, salvation and
liturgical practices. The organic relationship between anamnesis (un-for-
getfulness) and epiclesis (invocation of the Holy Spirit) of the Eucharist
was established by the apostolic tradition which determined that the Holy
Spirit can not be invoked without an initial recollection of the past divine
acts. Beyond Christianity, memory remains a divine taboo because for a
Jew, zekhirah (remembering) is a halakhic (legal) obligation, while the
main duty of a Muslim is that of dhikr (to remember.)
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Because memory is mimetic any form of distortion affects its accuracy
and it happens either through an alteration of the narrative (rewriting of his-
tory), or through ideological distortion and conflict. As Mircea Eliade’s stu-
dent, Lawrence E. Sullivan, once wrote,“[m]emory distortion carries negative
consequences for individuals and communities in such disturbing forms as
personal disorientation, fractured identities, broken relations, litigious action,
propagandist rewriting of the historical record, and war-time demagoguery.”

Because the distortion of memory is often a consequence of trauma,
the recovery of the authentic chain of events becomes a difficult task. It be-
comes easier when ritualized activities attempt to recall trauma in the form
of a tribunal of history with the intent to offer a spiritual verdict to the
original trauma. Therefore, the accuracy of the bloody sacrifice on the cross
endured by Jesus Christ becomes the “bloodless” sacrifice of the Eucharist
as a reenactment of a decisive crisis executed from the perspective of the
impression made upon the faithful, and as a collective exercise of memory.

Today, we helplessly witness a distortion of memory, a change of
religious and political narrative, and a rewriting of history. This risky en-
terprise is fueled by complex arrangements of international security. The
unchecked power of Artificial Intelligence not only disables our ability to
distinguish truth from deception, but makes it almost impossible to dif-
ferentiate between leader and demagogue, while giving everyone the il-
lusion of empowerment and critical thinking, We are subject to complex
arrangements orchestrated by complex organizational structures that
operate through manipulation of emotional symbols and motifs, which,
as of the writing of this editorial, uphold a sense of destructive bipolari-
ty that threatens mankind. This ongoing distortion of memory continues
to change the narrative structure, it imposes a transformational grammar,
and it arouses public performances such as commemorations, oaths, con-
spiracies, and even esoteric exercises of Gnosticism. As the static features
of civilization strive to survive and perhaps reemerge in new experimental
settings, it remains to be seen when the memory of the mundus imaginalis
will complete its process of renovation from the ongoing distortion.

1 Lawrence E. Sullivan,“Memory Distortion and Anamnesis: A View from the Human
Sciences” pp.386-402 (here p.386) in Daniel L. Schacter (Ed.) Memory Distortion: How
Minds, Brains, and Societies Reconstruct the Past (Cambridge, MA: Harvard University
Press), 1995.
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+Valorile educatiei contemporane si ale pluralismului religios in pei-
sajul individualismului §i extremismului contemporan” sunt fundamentale
pentru supravietuirea civiliza;iei noastre, iar semniﬁcagia lor este supusd
memoriei. Prin urmare, rememorarea lor este esentiali pentru edificarea
noastri deoarece acestea sunt supuse denaturirii sau uitirii.

Ca sistem cognitiv, memoria hréne§te imaginatia si declan§eaz:“1
emotii. Este o experienti generalizatd a culturilor, 0 muzi a poeziei, o dra-
mi a conditiei umane §i un mod de a lega timpurile sub form3 de identititi,
legende, traditii si ca acte de imaginatie. Fiziologia memoriei si semnificatia
interdependentei dintre amintire si imaginatie rezultd din evenimentele
care sunt mai intdi retinute, apoi reamintite §i asociate cu noi sentimente
si idei. Pe de-alti parte, uitarea nu este doar o functie a timpului scurs sau
un defect fiziologic. Ea este si un rezultat al conflictului si al represiunii, al
salubrizirii creierului, al amneziei, al memoriei false si al neuroplasticitatii.

Din punct de vedere spiritual, memoria este un exercitiu cerebral si
un act ritualic elaborat care include practici corporale, retragere, meditatie,
teatru, spectacole publice si asa mai departe. Este in concordanti cu episte-
mologia intelegerii periferice, precum si cu procesarea paraleli distributiva
din matematici. Pentru crestinism, memoria este esengiali pentru revela‘gie,
méntuire si pentru practicile liturgice. Relatia organici dintre anamneza
(rememorare) si epiclezi (invocarea Duhului Sfint) a euharistiei a fost
orinduiti prin traditia apostolicd, care a stabilit i Duhul Sfint nu poate
fi invocat fird o rememorare initiald a actelor divine din trecut. Dincolo
de crestinism, memoria rimine un tabu divin, deoarece pentru un evreu,
zekhirah (amintirea) este o obligatie halahici (legald), in timp ce principala
datorie a unui musulman este aceea de dhikr (a-si aminti).
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Deoarece memoria este mimetici, orice formi de denaturare a aces-
teia ii afecteazi propria acuratete, iar acest lucru se intAmpla fie printr-o
alterare a naratiunii originale (rescrierea istoriei), fie prin denaturare ideo-
logici si conflict. Dupi cum scria studentul lui Mircea Eliade, Lawrence E.
Sullivan, ,denaturarea memoriei are consecinte negative pentru indivizi si
comunititi sub forme tulburitoare precum dezorientarea personali, iden-
tititile fracturate, relatiile rupte, actiunile in justitie, rescrierea istorica de
citre propagandisti si demagogia din timpul rizboiului.”

Deoarece distorsionarea memoriei este adesea o consecintd a traumei,
recuperarea lantului autentic de evenimente devine o sarcini dificili. Aceas-
ta devine mai ugoari atunci cind activitiile ritualice incearci si rememore-
ze trauma sub forma unui tribunal al istoriei cu intentia de a oferi o sentin-
t4 spirituali traumei originale. Prin urmare, acuratetea jertfei singeroase de
pe cruce suferiti de Mintuitorul isus Hristos devine ,jertfa nesingeroasi” a
euharistiei ca o reconstituire a unei crize decisive executati din perspectiva
impresiei ficute asupra credinciosilor si ca un exercitiu de memorie colectivi.

Astizi, asistim cu neputinti la o distorsionare a memoriei, la o
schimbare a naratiunii religioase si politice si la o rescriere a istoriei. Aceas-
td intreprindere riscanti este alimentati de acorduri complexe de securitate
internationald. Puterea necontrolati a inteligentei artificiale nu numai ci
ne dezactiveazi capacitatea de a distinge adevirul de inseliciune, dar face
aproape imposibild diferentierea intre lider si demagog; oferind in acelasi
timp iluzia autonomiei si a gindirii critice. Suntem supusi unor aranjamen-
te complicate orchestrate de structuri organizationale complexe care func-
tioneaz3 prin manipularea simbolurilor si motivelor emotionale, si care, la
momentul redactirii acestui editorial, sustin o stare de bipolaritate distruc-
tivd ce ameninti omerirea, Aceasti distorsionare a memoriei aflate in plind
desfisurare continui si schimbe structura narativei, impune o gramatici
transformationali si stirneste performante publice precum comemoriri,
jurdminte, conspiratii si chiar exercitii ezoterice de gnosticism. Pe masuri
ce trisiturile statice ale civilizatiei se striduiesc si supravietuiasci si poate
sd reapard in noi contexte experimentale, rimane de vizut cind rememora-
rea acestei mundus imaginalis isi va incheia procesul de renovare, data fiind
deformarea aflati in plini desfisurare.

2 Lawrence E. Sullivan,“"Memory Distortion and Anamnesis: A View from the Human
Sciences” pp. 386-402 (here p. 386) in Daniel L. Schacter (Ed.) Memory Distortion: How
Minds, Brains, and Societies Reconstruct the Past (Cambridge, MA: Harvard University
Press), 1995.



